She changes everything She touches and everything She touches changes. The world is Her body. The world is in Her and She is in the world. She surrounds us like the air we breathe. She is as close to us as our own breath. She is energy, movement, life, and change. She is the ground of freedom, creativity, sympathy, understanding, and love. In Her we live, and move, and co-create our being. She is always there for each and every one of us, particles of atoms, cells, animals and human animals. We are precious in Her sight. She understands and remembers us with unending sympathy. She inspires us to live creatively, joyfully, and in harmony with others in the web of life. Yet choice is ours. The world that is Her body is co-created. The choices of every individual particle of an atom, every individual cell, every individual animal, every individual human animal play a part. The adventure of life on planet earth and in the universe as a whole will be enhanced or diminished by the choices we make. She hears the cries of the world, sharing our sorrows with infinite compassion. In a still, small voice, She whispers the desire of Her heart: Life is meant to be enjoyed. She sets before us life and death. We can choose life. Change is. Touch is. Everything we touch can change.       (s 197) 
Process philosophy asserts that creative freedom is one of the fundamental principles of the universe. It is therefore appropriate to understand divine power as co-creative freedom. The creative freedom of Goddess/God in process thought is not that of a God who exists alone and created the universe out of nothing. Rather it is the co-creative freedom of a divine power involved with all other individuals in the universe. In order to assert the intimate relation of the divine power with the world, Hartshorne makes the startling assertion that the world – meaning the cosmos as a whole – is the body of Goddess/God. Hartshorne claims that this idea was anticipated in Plato’s late work the Timaeus, in which Plato suggests that the world-body has a soul. However that may be, Plato’s earlier and more consistently expressed idea that the Good must be separate from change and the body is the one that was built upon for centuries in the west. The notion that the world is the body of Goddess/God is related to ancient and contemporary understandings of Earth or Mother Earth as the most ancient of the Goddesses. Similar ideas may be found in some non-western traditions. The modern “Gaia hypothesis” views the earth as a unified system. However, the process view can be distinguished from these views in its insistence that it is not just the earth but the universe as a whole, also called the world by process philosophers, that is the body of Goddess/God. The earth is holy because it is part of the body of Goddess/God, but the body of Goddess/God is vaster than our earth. 
What does it mean to say that the world is the body of Goddess/God? At bare minimum it means that everything that happens in the world happens to Goddess/God as well. Everything we do or suffer, everything animals and cells and molecules and atoms do or suffer, whether on this earth, on Mars, or on a distant star, becomes part of the experience of Goddess/God. Our experiences are as intimate to Goddess/God as the experiences of our bodies are to us. Since the body of Goddess/God is the changing world, Goddess/God is fully involved with the changing world. Hartshorne understands the world as the body of Goddess/God on the analogy of the relations of our bodies and our selves. He is convinced that there can be no psyche, no soul or feeling center without a body. As he says, “The human soul as disembodied is hopelessly unclear and false. A merely disembodied God is an unfounded idea.” As stated earlier, process philosophy agrees with modern science that soul or mind and body are one system. Hartshorne takes this understanding one step further in applying it to God. The principle of embodiment is true of Goddess/God and not only ourselves. Goddess/God cannot be an exclusively spiritual or mental being. Goddess/God could not exist without a body. Goddess/God is the soul or consciousness and organizing principle of the world body. As the world body changes in large or small ways, so Goddess/God must also experience change. 

This certainly makes it clear that Goddess/God is not separate from the world. But doesn’t the conception of Goddess/God as the soul of the world body take away the freedom of the rest of the individuals in the world that process philosophy has worked so hard to assert? In answer to this question , Hartshorne asks us to consider our bodies as a society made up of cells that to some extent operate independently of our conscious will. People don’t tell their stomachs to digest the food they have eaten. We don’t tell a finger to bleed when it is cut, and most of us couldn’t even begin to tell a finger what it needs to do to heal. We don’t tell our blood cells to fight off the free radicals that can cause disease. These things happen on the cellular level and are fully or largely unconscious. Let us say that these things occur because of the will of the cells.

In other respects the cells of the body interact with our consciousness. When we cut a finger, our cells send a message to the brain that gets recorded as pain. This causes us to attend to the wound. When the sun is shining, the cells of the body may send a message to the brain that is recorded as joy. This may cause us to go outside and take a walk. The conscious mind also interacts with the body. Right now I am telling my fingers to tap on certain keys of the computer. A moment later, I pause to look at the bird called a great tit that is hopping around on my balcony at the edge of my view. Then I direct my attention back to the computer screen and my fingers move again in accord with the words that form in my mind. Before too long the cells of my eyes or my back will start telling me to get up and move around, or the cells of my stomach will tell me to eat. Psychosomatic illnesses can be understood as the result of communications from the mind received and acted upon by the cells. Some alternative healing methods are ways of training the mind to give health-inducing messages to the cells of the body.    
The relationship of Goddess/God to Goddess/God’s body is something like our relationship to our bodies. There are times when the members of Goddess/God’s body act relatively independently of the will of Goddess/God. However, they still are part of the whole, and in this sense are part of the body of Goddess/God. There are times when the members of Goddess/God’s body communicate directly with Goddess/God or when Goddess/God communicates directly with one of them. This, however, is an analogy. We cannot cut open the world body and find the brain of Goddess/God. Nor do we imagine that Goddess/God was born and will die.

The process view of the world as the body of God has as much in common with pantheism as it does with traditional theism. Traditional piety places God “above” the world. Classical theists influences by Plato’s Symposium imagined God as existing entirely apart from the changing world. The problem with these views, as we have seen, is that they lead to too great a separation of Goddess/God from the world. Pantheists, in contrast, understand the world as divine. Pantheists say “all is God” or “God is all”. As a mystical perspective on experience, pantheism leads us to appreciate everything in the world because everything is understood to be sacred or divine. Process philosophers agree that everything is sacred insofar as everything is in the body of Goddess/God. However, if “all is God” or “God is all” are taken as philosophical statements, the implication is that divine power is the only power in the universe and that any power we have is without anything left over simply a manifestation of it. In other words, I am not typing this page, God is. I cannot be given credit for the good that my words may do nor be asked to take responsibility for any evil they may create, because in the end “I” do not really exist; only God does. Process philosophy asserts that pantheism leaves no room for genuine individuals and no room for freedom. 
In contrast to both theism and pantheism, process philosophy offers “pan-en-theism”, the view that “all is in Goddess/God.” More specifically for Hartshorne, everything is “in” the body of Goddess/God which is the world or universe as a whole. Panentheism affirms Goddess/God’s intimate relationship to the world while affirming individuality and freedom. For process philosophy, individuals are in the body of Goddess/God, but we also can enter into relationship with Goddess/God because we also exist as individuals. Again, think of the analogy of cells in our bodies as individuals and as part of a larger whole. Panentheism affirms the sense of unity or connection affirmed by pantheists while retaining the sense of differentiation and individuality affirmed by theists.

To say that the world is the body of Goddess/God is to say very clearly that Goddess/God is not separate from the changing world. Does this mean, as Plato feared, that Goddess/God can become more or less? And if so, could Goddess/God cease to exist? To answer this question, Hartshorne introduces what he calls the principle of “dual transcendence”. Goddess/God is said to be changeable in one way and unchangeable in another. Another way to put this is to say that Goddess/God’s nature or character does not change, but that Goddess/God’s experience does.  It is the unchangeable nature (also called the primordial , abstract, or absolute nature) of Goddess/God always to exist and always to act and react in a consistent way – in other words, always to be creatively and lovingly related to a world. The reasons for considering the divine nature to be loving  will be discussed in the next chapter. In being unchangeable in basic nature and character, Goddess/God is different from all other beings in the universe. To the extent that finite beings are free, we may choose not to act in consistently loving and creative ways. We also will surely die. Goddess/God does not change in these ways. Therefore, Goddess/God has an unchangeable nature as traditional thinkers asserted. But this is only part of the story. Goddess/God is involved with a changing world, and therefore Goddess/God can and does change. What can change in and for Goddess/God is experience (also called Goddess/God’s consequent, concrete, or contingent nature). Goddess/God’s experience changes, depending upon the experiences of the creatures to which Goddess/God is related. Dual transcendence is such a simple and logical idea that it is astonishing that western philosophy and theology struggled so long without it.

The process view that Goddess/God really is involved in a changing world, means that in some sense Goddess/God can become more or less than Goddess/God was before. As long as it is understood that it is Goddess/God’s experience that is changing and not what we have called Goddess/God’s character, this is not a problem for process philosophy. Process philosophy asserts that Goddess/God truly does rejoice in our joy and truly does suffer with our suffering. When individuals in the world are suffering, Goddess/God is suffering too. When suffering increases in the world, the suffering of Goddess/God increases. There is no question that Goddess/God would prefer to experience joy rather than pain and non-productive or harmful conflict, and, in that sense, Goddess/God’s experiences do become “less” when suffering increases. This is the risk of creative freedom.  This risk is greater than once might have been thought. Some decades ago many people thought that although individuals certainly suffer, it made sense to think that the earth as a whole is evolving in a positive direction. Indeed many people – including scientists and politicians, as well as New Age thinkers – still hold this view. However, in light of the widespread suffering and environmental degradation characteristic of our times, it seems entirely possible that the planet as a whole is not getting better but rather is getting worse, not only for human beings, but for many other species, some of them already extinct. The air, the sea, and the dry land are being poisoned. The cause of this is the choices human beings are making individually and collectively with our creative freedom. If things really are getting worse on the earth as a whole, the suffering of Goddess/God must be far greater than we can imagine. The significance of this greater degree of risk for the future of Goddess/God, for the human species, and for the world will be considered in chapters four and seven.

Process philosophy offers the West a radically new way of thinking about divine power and its relation to the changing world and with it a new way of viewing human beings as in the image of the divine power. For process philosophy, “change is”. The first theological mistake – God as perfect and therefore unchangeable – is overcome. Change, freedom, and the mind-body continuum are understood together. Without bodies there would be no change. Without change there could be no freedom. Creative freedom is how embodied minds respond to the changing world. We are our body-minds, and the same is true of Goddess/God, whose body is the world or the universe as a whole. Goddess/God is involved in the changing world and responds to it with creative freedom. Is it possible that this was not understood in so many earlier philosophies and theologies because the changing world and the body were identified with women whose secondary status was unquestioned? (s 63-68)      
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